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Introduction

The Book of Revelation is the last of the inspired writings and contains a personal
message from the Lord Jesus Christ to his friends. It is written in a style that only his
friends can understand, because it expresses “spiritual things in spiritual words™ and
therefore requires a spiritual mind to interpret its message. Very often the “Lord’s
friends” also experience difficulty in comprehending certain features of the book and
whilst acknowledging that it is right that the message should be written in such a
fashion that “the wicked will not understand” (Dan. 12:10) they are frequently per-
plexed at the structure and arrangement of the message. It could be true to say that such
people come to view the Apocalypse as a series of difficult visions to be explained and
reconciled with what they know to be the Truth of the Gospel but without a clear
understanding of why the Book was structured in this fashion.

Acknowledging, therefore, that the Lord carefully chose every symbol as the best
possible illustration by which to convey his “spiritual message”, it is encumbent upon
his friends to study the book with a view to understanding its theme. This theme is
expressed in the title Revelation, or, to transpose the Greek word, Apocalypse. It is a
confidential message from the Lord explaining to his friends how the Father has
manifested His Glory in the past, is manifesting it at the present and will assuredly
reveal it in a multitude of glorified ones in His future Kingdom. The message is set out
in the most beautiful and orderly fashion that the mind of the Spirit could devise and it
is “our Glory to search it out” (Prov. 25:2).

These notes endeavour to concentrate attention on the thematic message of the
Apocalypse but at the same time give a reasonably detailed analysis of each individual
symbol and verse as an essential basis for understanding the message as a whole.

This has been done by drawing attention to key words and phrases which indicate
certain features of the theme and where necessary presenting them in tabular or chart
form. One chart, for example, suggests an overall analysis of the Apocalypse based
upon John’s own divisions found in the key expression: “After this, I looked .. .” etc.
This is a most important statement in books like Revelation, Ezekiel, Daniel, etc. where
the writer is mentally and physically involved in the message he is receiving and thus
indicates by the words “after this”, that there is now a break in the message. It is equally
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important to distinguish between whether John “saw” a particular vision or only
“heard” the voice, or whether on the other hand he specifically states that he was “taken
away in Spirit”.

These are only a very few of the key words and phrases which must be looked for
when reading the Apocalypse, and whilst these notes on many occasions will only draw
attention to the use of a phrase in a certain place, it is up to the individual reader to draw
the necessary inference and conclusion from it.

The first part contains notes on the first section of the Apocalypse based on John’s
own divisions as explained prevously. The main vision of chapter 1 describes the Son
of Man who walks in the midst of the ecclesias and the symbolic representations of *“the
Man’s” characteristics etc., become the basis of the titles by which the Lord introduces
himself to the seven ecclesias in chapters 2 and 3. Another chart draws attention to the
structure of each of these seven letters and there are many important similarities and
trends which can be readily seen when the letters are considered in this way. Here
again, there is considerable scope for each individual student to extract the obvious
lessons and warnings which he may feel applies to himself or the ecclesia with which
he meets.

In reading the following notes, you may occasionally be puzzled by an obvious
change in style of writing even in the middle of a sentence. In most cases this is because
it was felt that the best way to describe the particular aspect under consideration was to
quote directly from Eureka, Bro. Thomas’ exposition of the Apocalypse. Sometimes
such quotes may seem to break up the general flow of the notes, but it has been done
deliberately to encourage the student to read the whole of the relevant section in Eureka
which will then make the quotation more meaningful and reveal the beautiful thematic
continuity of the Lord’s message. Quotations of scripture which vary from the A.V.
rendering and are not otherwise indicated, are Bro. Thomas’ translation given in
Eureka.

May the blessings of Rev. 1:3 be upon each one who approaches this study with a
desire to understand it and thereby redound Glory to our Heavenly Father.
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CHAPTER 1

The Son of Man Walking in the
Midst of the Lampstands

Verses 1 and 2: THE TITLE AND INTRODUCTION
Verse 1: “The Revelation”

Greek Apocalupsis means “an uncovering”. The word occurs 19 times in the New
Testament and has been translated as “lighten” in Luke 2:32, “manifestation” in Rom.
8:19, “coming” in 1 Cor. 1:7, “appearing” in 1 Peter 1:7 as well as “revelation” in the
majority of cases. The related verb apokalupro, “to reveal”, occurs 26 times (e.g.: Rom.
8:18, 1 Pet. 1:5). The definite article does not occur in the text; it is simply “A
Revelation of Jesus Christ . . .”

“Which God gave unto him”

When Jesus was on the earth, he did not have this knowledge of the “times and
seasons” (Mark. 13:32; Acts 1:7), but now that he is in heaven, the Father has revealed
such unto him.

“His Servants”
Greek: doulon, a bond servant or slave, is a key word in the Apocalypse, occurring 14
times in the book. Even the beloved disciple John is called a servant (cp John. 15:15).

“Things which must shortly come to pass”

Rotherham translates this as: “the things which must needs come to pass with speed”.
A footnote comments that this is exactly the same as the Septuagint of Daniel 2:28
(omitting “with speed”). It is significant that the Apocalypse is the sequel to the Book
of Daniel.

“Signified it”
Lit. “he showed them by signs”. The principle is declared in Prov. 25:2.

“By His angel”
i.e.; his messenger (cp Rev. 22:6-10).
“His servant John”

John’s other writings (the Gospel and epistles) reveal him as a man of deep spiritual
insight particularly conscious of the manifestation (apocalypse) of the Father in His
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Revelation 1

Son. This message from the Lord Jesus Christ completes John’s vision of God
Manifestation, as he is shown the ultimate glory reserved not only for the Lord, but for
all who are one in him. (Rev. 1:13-16).

Verse 2: “Who bare record...”

Rotherham translates: *“ . . . who bare witness (martureo) as to the Word of God and the
witness (marturia) of Jesus Christ”. The word “witness” is a characteristic word in
John’s writings. Martureo occurs 33 times in John’s Gospel but only once in Matthew
and twice in Luke. Marturia occurs 14 times in John but only three times in Mark and
once in Luke. It is likewise a key word in his epistles and in the Apocalypse. John
relates his “personal experiences” of his association with the Lord during his ministry,
with this later vision received in Patmos. He is witnessing to the truth of God
Manifestation (1 Tim. 3:16) in the past, at the present and in the future, hence his
opening greetings in verses 4 and 5.

Verse 3: “Blessed is he that reads . . . hears ... keeps...”

Bro. Thomas translates “Blessed is he that knows accurately, and they who give heed
to the words of the prophecy, and observe narrowly the things which have been written
init”. .

“Read” (ana-ginosko): to know accurately.

“Hear” (akouo): “used transitively the verb means to hear the sound; it indicates the
meaning or message of what is heard” (Vine).

“Keep” (tereo): to watch over, preserve, keep strictly.

These words constitute the greatest encouragement to those who would be true servants
of God and seek to understand this vision (cp Dan. 12:10). The Apocalypse is the
history of the followers of Christ in their relation to the political and religious authori-
ties of the age in which they live, and signs by which they might understand their
significance in regard to God’s fulfilling purpose in the Earth.

Verses 4-6: JOHN’S GREETING TO THE SEVEN ECCLESIAS.

Verse 4: “The Seven Churches”

Better rendered “‘ecclesias” (ek: “out of”’; klesis: “a call”) indicating a community of
people called out of the nations to be a people for God’s Name (Acts 15:14). The word
*“church” is used for ecclesia in all places in the A.V. except in Acts 19:37 where the
word “churches” means temples. Read Eureka, Volume I, pages 119-123 for a more
detailed exposition on the words “church:” and “ecclesia”.

“Seven” signifies the complete ecclesia. Seven first occurs in Gen. 2:2: “On the
seventh day Elohim ended his work which he had made and he rested (or ceased) on the
seventh day from all his work which he had made”. Seven ecclesias, therefore,
represent the One Body and correspond to the seven-branched lampstand in the Holy
Place illustrative of the means through which God will dispel the darkness of the world.
(cp vs. 20).

“In Asia”
The Roman Province of Asia comprising what is now known as Turkey or Asia Minor
and having Ephesus for its capital.
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“Him which is and which was and which is to come”

The theme of manifestation (or apocalypse) stands out prominently in this introductory
section. Whilst Jesus is the one referred to, he is depicted in terms descriptive of God
Manifestation. “He who is” is equivalent to declaring that he is not dead, but risen; “He
who was” is the same as He who was before Abraham and before the crucifixion and
“He that is coming” is Deity manifest in Spirit power and great glory.

“The Seven Spirits which ‘is’ before the throne”
“Seven spirits does not indicate a plurality of spirits but perfection in wisdom, knowl-
edge and power of one and the same spirit by the verb in the singular. The phrase, “the
seven spirits which is” is therefore a Hebraism like that in Genesis 1:1: “Mighty ones he
created”. These are cases in which the rules of English grammarians are ignored for the
convenience of the Truth” (Eureka, Vol. I, pg. 125).

In relation to Jesus Anointed as he is now, these Seven spirits are his seven eyes
(5:6). The seven spirits are symbolical of the “one Spirit” in perfect manifestation; the
seven eyes, of omniscience and perfection of power. Hence, he who was slain is now a
perfect manifestation of Deity, omniscient, all seeing, and all powerful. This title is
used of the Lord in his letter to Sardis (3:1).

Verse 5: “Jesus Christ the Faithful Witness”

See note on verse 2 conceming the “faithful witness”. This title is used of the Lord in
his letter to Laodicea (3:14).



Revelation 1

“The firstborn of the dead”

Lit. “the chief born from among dead ones”. This title is not to be confused with “first
fruits from the dead” (1 Cor. 15:23), referring to the order of resurrection. This is a title
which the Lord Jesus inherited on the basis of the law of the Firstborn.

THE LAW OF THE FIRSTBORN
1. The firstborn son was consecrated to God (Ex. 13:2; 22:29) and held the

position of priest in the family (Num. 3:12,13; 8:14-18).

2. He received a double portion of the inheritance (Deut. 21:15-17; Ezek.

47:13).

3. He was held next in honour to his parents (Gen. 49:3).
4. He succeeded in control of the family (or Kingdom) on the death of his father

(2 Chron. 21:3).

5. He could forfeit his position through misconduct or incompetency (1 Chron.

5:1, 26:10; Gen. 25:31, 48:5,13,14).

6. A younger son could assume the position (1 Sam. 16:12).

7. Israel was a national firstborn (Ex. 4:21-23), elevated above other nations
who existed before them.

CHRIST THE FIRSTBORN (Col. 1:18; Rev. 1:5).

Adam was a son of God (Luke 3:38) but he forfeited his right through
misconduct. Consider the following quotations in line with the foregoing points.
1. Luke 1:32,33; 2:22; Heb. 4:15.

2. Rom. 8:17-29; Heb. 1:3,4; Phil. 2:9-11
3.4.Rev. 3:21; Heb. 3:17.

5. 1 Cor. 15:45.

6. Psalm 89:24-27.

7. Hosea 11:1; Isa. 49:3.

The Lord can justly be called the beginning of the creation of God and this title is
used of him in his letter to Loadicea (3:14).

“The Prince of the Kings of the Earth”
This position is part of his responsibility and inheritance as the “firstborn of all
creation”. He represents his Father who is King over all the Earth.

“Unto him that loved us . ..”

The manifestation of Deity in spirit did not terminate in the perfecting of Jesus on the
third day. He was the free will offering of the Eternal Spirit made perfect for acceptance
(Lev. 22:21; Heb. 9:14); but he was only one of “the flock of the Deity which he had
purchased with his own blood” (Acts. 20:28).

Verse 6: “To him be glory and dominion”

As God manifest in flesh and now in Spirit, the Lord Jesus Christ is worthy of praise
and honour (John 5:20-23) and God has vested in him the authority to execute
judgment “because he is the Son of Man”. This title is descriptive of the Lord as the one
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Revelation 1

who has had the dominion over the flesh (Gen. 1:26-28; Psalm 8; 1 Cor. 15:22-28) and
therefore all things will be subject to him in the Kingdom age. (cp Rev. 1:13).

Forever and ever”
Lit. “For the ages of the ages”. This does not signify eternity but for the Kingdom age
(aion). Eureka, Vol. I, pages 124-134 and chart.

Verse 7: “He is coming with clouds”

““Clouds’ are opaque congeries of aqueous particles, exhaled from the waters of the
earth into the air by the electricity of the expanse” (Eureka). John describes the
inhabitants of the earth as “many waters” (Rev. 17:1,15). From these waters small
particles have been exhaled by the Spirit (which is the truth), from the generations of
the past, which, when viewed in mass, constitute as Paul terms them, “A great cloud of
witnesses”, but this cloud is only seen as a matter of testimony. The subjects of it are in
the earth; and perceived only as particles to be exhaled or drawn out, by the power of
those beams, soon to irradiate from the Sun of righteousness. When he shall “arise with
healing in his rays” (Mal. 4:2) they will come forth from the womb of the dawn as dew
(Palm 110:3; Isa. 26:19). The saints in the resurrection state are thus likened to
sparkling dew drops. The Clouds of the Millenial Expanse are the sparkling dew drops
of Yahweh exalted by his energy to place and power; and gathered together about him
as glorious and towering masses, pregnant with “lightnings, and thunderings, and
voices and great hail” (Rev. 4:5; 11:19; 16:18-21). Consider Psalm 36:5; 68:33-35;
104:3; Deut. 32:2. The apocalyptic “coming with clouds” is the same as that described
in Dan. 7:13. Read Eureka, Vol. I, pages 139-145.

Verse 8: “The Alpha and Omega . . . The Almighty”

These words announce that He who is coming is “The Almighty”; and that this
almighty one pertains to the past, the present and the future; that he has a “beginning”
and also “an ending” as symbolised by the first and last letters of the Greek alphabet. It
is the manifestation (apocalypse) that had its beginning. It began in Jesus, Son of David
and son of God. When the “great mystery” (Eph. 5:22-32) shall be consummated in the
resurrection and the subsequent anointing of the One Body; “the Omega”, “‘the ending”
and the “who is coming” will be manifested (cp Isa. 41:4): “I, Yahweh the First One
and the Last Ones.” The First One is the Alpha manifestation but in the Last Ones are
“the Omega” and “the ending” and the “He who is coming” of the Apocalypse. The
symbol in the text is very expressive. The Greek alphabet is one alphabet of 24 letters
and answers to the 24 elders of Rev. 4:4.

Verses 9-20: THE SON OF MAN IN THE MIDST OF THE SEVEN
LAMPSTANDS

Verse 9: “I John who also am your brother and companion in tribulation . . .”

The Apocalpytic vision commences in this verse where John gives more details of his
personal situation, pointing out that he was a fellow sufferer with his brethren in Asia
having been banished to the Isle of Patmos by the emperor Domitian who in A.D. 95
renewed the horrors of Nero’s persecution of A.D. 64. John was in fellowship with his
brethren (1 John 1) for their common suffering came as a result of their common
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Revelation 1

testimony to the Truth as it is in Jesus Christ. The use of the word testimony (marturia)
is a link with the theme previously introduced in verse 2.

“In the kingdom and patience of Jesus Christ”

Having been made kings and priests (verse 6) it is to be expected that such people will
manifest in their lives now the “royal dignity” (basileia) of a king and the patience as
revealed by the Lord himself (Luke 8:15; 21:19). Compare the occurrence of patience
in this book (2:2,3,19; 3:10; 13:10; 14:12). It is in this sense that we manifest God in our
daily living and as such can be the “he who is” of the Apocalypse (see notes on verse 8).

Verse 10: “I was in the spirit”

Better rendered “I was in spirit”, By reference to Ezekiel we find that when he was
simply about to deliver a prophetic discourse, he introduced it by saying, “the Word of
Yahweh came unto me,” but when he was about to relate a prophetic vision he had
seen, he prefaces his description by informing us that “there was upon me the hand of
Yahweh, and he carried me out in spirit of Yahweh”. When “in spirit”, then, he both
sees visions and hears, and then proceeds to narrate. This was the case with John. He
was “in the spirit” and then he beheld, or was caused to see, what was invisible to men
in their normal state. When the vision disappeared, he was again as usual, and
proceeded to write whatever might be communicated (cp. 4:2; 17:3; 21;10). For similar
uses of the phrase read Eureka, Vol. I, pages 157-158.

“In the Lord’s day”

Having been informed that he was “in spirit” John next tells his readers where he was
conveyed. He was *“in the Lord’s day”, i.e.: the day of Yahweh’s apocalypse. It is the
day which Abraham rejoiced to see (John 8:56), the day which Paul said would not
come until the apostacy had fully developed (2 Thess. 2:3-8), the day of resurrection
and judgment (Acts 17:31). See also Joel 2:31; Mal. 4:1-3; Psalm 118:24. John was
conveyed into this day in vision; bodily he was in Patmos; but mentally, he was beyond
the resurrection of the dead, by which the great and terrible day of Yahweh is
introduced.

“Heard behind me”

Compare Paul’s use of this expression (Phil. 3:13). All that John was about to see
would be “behind” when the “day of the Lord” had really come. John first heard the
voice and then (vs. 12) turned to see who it was that spoke with him. He was (in vision)
contemporary with “the things which are to come”; hence, when he looked behind him
he saw “the things which are”: ref. vs. 19. John was to both hear and see the Apocalypse
of the Almighty in its complete unfolding of the “Him who was, and is and is to come””.
Hence he is shown in subsequent visions the decline of the Truth, the development of
the apostacy and finally the “day of the Lord” when the apocalypse will be consum-
mated.

“A great voice as of a trumpet”

The great voice is the apocalyptic antitype of the Mosaic ordinance of the memorial of
the blowing of two silver trumpets. The first (Lev. 23:24) represents a summons to
gather before Christ, and the second (Lev. 25:9) proclaims liberty throughout the land
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Revelation 1

and represents the work of Christ and the saints in their righteous judgments on the
nations. John is about to witness a vision depicting the resurrection and glorification of
the “Christ body”, thus the trumpet voice is a fitting introduction to this vision (1 Thess.
4:16). Further development of the message of the trumpet voice is recorded in Rev. 4:1.

Verse 11: “I am Alpha and Omega”. (see note vs. §)
“What thou seest, write for a scroll”
John was “in Spirit”; the trumpet-voice was the voice of the Spirit; therefore when John
wrote to the seven ecclesias it was fitting that he should proclaim “. . . let him hear what
the Spirit saith unto the ecclesias™ (2:7,11,17,29; 3:6,13,22).

What John beheld, then, (vs. 12) and what he has described as the subject of his
first vision, is a representation of the Eternal Spirit manifested first in the “things
behind”, the Alpha or First One, and afterwards in the “things before”, i.e.: the Omega
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Verse 12: “And I turned to see . .”

John now sees as well as hears the Voice as of a trumpet. See note on verse 10. Having
turned, he sees as part of the “things that are” (vs. 19).

“Seven golden Lampstands”

These represent seven ecclesias (vs. 20). Many of the apocalyptic visions are based
upon the temple and its courts, altars and furniture. The three areas of the temple and
tabernacle represent the three stages of God Manifestation answering to the “He who
was” (Outer Court), “He who is” (Holy Place), and the “He who is coming” (Most
Holy Place). The Lampstand was located in the Holy Place signifying the present area
of ministration of Yahweh’s saints. Besides the Lampstand there was the Table of
Shewbread and the Altar of Incense. These represent various aspects of the life of a
believer.

The Lampstand - “a light shining in a dark place” fittingly depicts the ecclesia as
the present day means of God Manifestation to a dark world; the Table of
Shewbread - fellowship with the Father through the Hope of Israel; the Altar of
Incense - the means of access to God through prayer offered in the name of the
Lord Jesus Christ.

The Mosaic lampstand was of one stem, with a lamp on the top and three branches
projecting from each side, with their several lamps, making in all seven lamps or
bumners. Thus, the stock, stem or shaft was “in the midst of the seven lampstands”,
altogether, stem, branches, bowls, knops and flowers constituting one illuminator of the
holy place. The area of the vision is that state of being between the resurrection and the
entire exhaustion of the wrath of Deity, contained in the Seventh Vial; for until the
wrath of Deity is filled up, no man can enter into the Most Holy Place of the
Apocalyptic Temple which is the Millenial Aion (Rev. 15:1,8). In this post-resurrectional
and pre-millenial holy state of being, the saints of previous generations are gathered
together in Seven Ecclesias or in complete assembly, as typified by the seven ecclesias
of the pro-consular Asia.

Verse 13: “One like unto the Son of Man”

Son of Man is a title applied in a primary sense to the Lord Jesus, not so much to
indicate his humanity, but rather that as a member of the Adamic race he is worthy to
bear the title as descriptive of one who has “had the dominion” over the flesh (see notes
vs. 6). It is a title which applies in an apocalyptic sense (i.e.: God Manifestation) to the
Lord Jesus and those who are imitators of him. It was used by Ezekiel approximately
100 times because he was a “man of sign” (Ezek. 24:24) who was “strengthened by El”
(Hebr: - Ezekiel) through visions of Elohim which he saw by the river Chebar (Ezek.
1:1-3). He was a type of Christ and an example to all who desire to manifest Godliness.
The same title was appropriated by the Lord to himself in such places as Mth. 25:31;
26:64. (cp Son. of God, vs. 63); John 5:27, etc. (Note: it is just as important to
distinguish the various titles used of the Lord Jesus Christ as it is to study the Name and
Titles of Deity). The “one like unto the Son of Man” (similar to the Man of the One,
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Dan. 10:5) is representative of a multitude. (cp vs. 16), i.e.: the multitudinous body of
Christ who manifest his characteristics “in the midst of the ecclesias” (Eph. 4:13, 1 Cor.
12:12).

“Clothed with a garment down to the foot”

Like Daniel’s vision in chapter 10:5,6, the first feature of the Man is his covering. This
is significant, for there can be no manifestation of Godliness unless sin has been atoned
for (or covered) in the way which God has appointed; as also were the priests and
Levites under the Law of Moses, who were given the specific instructions regarding
their garments. Likewise the servants of Christ “put on Christ” as a garment (Gal. 3:27),
a robe of righteousness (Rev. 19:8,14), and in the Day of Glory, they will be clothed
upon with immortality (2 Cor. 5:2,4,) and be like him at his appearing (1 John 3:2).

“Girded about the breasts with a golden girdle”

The girdle is not about the lgins as in Dan. 10:5. The normal attire in ancient times
included a girdle worn about the loins when performing work or going on a journey
and this led to the expression “gird up your loins” (Jer. 1:17, etc.). Peter extends the idea
and says “gird up the loins of your mind” (1 Pet. 1:13) when exhorting brethren to
diligence and soberness in the Truth.

The golden girdle of this verse would answer more to a breast band than a girdle.
According to Josephus (Antiquities 3.7.2) the priests wore such a girdle, made of linen,
upon their breasts. Thus the golden girdle signifies a tried faith (1 Pet. 1:7), and when
associated with the linen garment is expressive of the Righteousness of Faith and in the
context of this vision depicts “the Body Corporate of God’s Kings and Priests, the
inhabitation of Eternal Wisdom and Power, clothed in the linen garment of righteous-
ness, honour, majesty and salvation. A glorious body of people prepared to execute
righteous judgment upon the nations, and to govem them in righteousness when
subdued . . the Son of Man in glory and great power” (Eureka, Vol. 1, pg. 170).

Verse 14: “His head and the hairs white like wool”

Paul says that Christ is the head of the ecclesia and he is the saviour of the Body (Eph.
5:23). The apocalyptic son of man is “the Body” and Jesus Anointed occupies the
position of head to that Body. The hair is a further representation of a muititude who are
one with the head. The lamb of God has washed them from their sins and made them
white (Isa. 1:16-18; Dan. 7:9). The snow white wool becomes the emblem of the purity
of the whole body in Christ when “presented to himself a glorious ecclesia, not having
spot or wrinkle, or any such thing; but holy and without blemish” (Eph. 5:27).

“His eyes as a flame of fire”

The eye is the symbol of intelligence for “the light of the body is the eye” . The flame
of fire indicates intelligence in wrathful activity (Isa. 30:27; cp also Psa. 106:18). The
first work of the saints will be to pour out God’s judgment on the nations.

Verse 15: “His feet like to incandescent brass”

Feet symbolise the ideas of treading upon, and an advancing towards, anything,
“Beautiful feet” walk through the earth with the gospel of peace, Rom. 10:15; Isa. 52:7.
“Wrathful feet” tread the wine press of the wrath of God, tread down the wicked, and
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break in pieces the nations (Rev. 19:15; Isa. 63:3; Mal. 4:3; Micah 4:13). The saints are
represented as having passed through the fire of affliction and been purged and
purified. This is symbolised by the incandecent brass, based upon the significance of
brass in the Tabernacle. (Read Eureka, Vol. 1, pg. 174-181).

“His voice as the sound of many waters”

“Many waters” is defined to be “peoples and multitudes and nations and tongues”
(Rev. 17:15). The voice of the Son of Man is therefore the voice of a multitude (cp Dan.
10:6; Ezek. 1:24; Rev. 14:2,3).

Verse 16: “In his right hand seven stars” (cp verse 20).

“Out of his mouth a sharp two edged sword”

A sword proceeding out of the mouth indicates that the community is prepared for
military operations. The sword is symbolical of what Paul styles “the Spirit of his
Mouth” (2 Thess. 2:8) which is the Lord Jesus in the personal sense (the Alpha
manifestation) and the Son of Man in the corporate sense (the Omega manifestation);
(cp. Isa. 11:4; Habb. 2:14; Isa. 49:2; Hosea 6:5. See further note 2:12).

“His countenance was as the sun”

Better rendered “His aspect as the sun shines in his power”. Not his face, but his whole
appearance. This was typified in the Alpha manifestation on the Mount of Transfigura-
tion (2 Pet. 1:16) and will yet be revealed in the Omega, the Last Ones (Col. 3:4; 1 John
3:2; Math. 13:43).

Verse 17: “I fell at his feet as dead”

Like Ezekiel 1:28 and Dan. 8:17,18; 10:8,9, John was the subject of a figurative death
and resurrection. They were all representative men and reveal the process by which the
ultimate glorification shall be achieved.

“Fear not”
These words have been addressed to men and women in times past on the occasions of
angelic visitation and will likewise be addressed to the worthy in the day of judgment.

“The first and the last’ (see note verse 8).
Verse 18: “Amen”

This is from the Hebrew ahmain (faithfulness). In the letter to Laodicea the Spirit styles
himself “The amen, the faithful and true Witness” (Rev. 3:14). In Isa. 65:16 the phrase
“god of truth” is literally, “elohim of amen” or “mighty ones of faithfulness” (cp also 2
Cor. 1:20).

“The keys of hell and death”

A key has the power to unlock something, and in this case it is the grave and death that
will be unlocked, speaking of resurrection (Mth. 16:18; 1 Cor. 15:51-55. cp also Rev.
3:7).

Verse 19:
The Diaglott translates this verse as “Write therefore the things thou sawest, even those
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which are, and the things which are about to transpire after these”. The “things which
are” constitute the existing condition of the ecclesias as written in the seven epistles.
The other things “which are about to transpire” are introduced with the vision of the
throne in heaven (4:1,2).

Verse 20: “The mystery”

Bro. Thomas states that “the presbytery (eldership) anointed with Holy Spirit was the
particular star of the ecclesia and consequently the Angel of the body (Eureka, Vol. I,
pg. 190). The word angel has been applied in Scripture to both immortal and mortal
beings, the latter referring to men in the ecclesia appointed to positions of authority,
especially teaching (cp Dan. 12:3). These were the mouthpiece of the Spirit in apostolic
times - their direct counterpart does not exist in the present dispensation.

“The seven lampstands are the seven ecclesias” (see note verse 12).

The Son of Man then, seen by John when he turned to see the source of the voice, was not the
actual Jesus, but a symbolic representation of him in certain relations which become apparent in
the messages sent to the ecclesias of Asia. It is well to realise that though sent to seven
congregations contemporary with John, the messages were really intended to be of world-wide
application so far as the saints are concerned. It was not only for them, it was for all the friends of
Christ. We learn this from the addition of this clause to every message. “He that hath ears to hear,
let him hear”. The seven golden lampstands in the midst of which the figure of the Son of Man
was seen, represent the entire community of the saints as a light-bearing community. They did
this in representing the seven ecclesias in Asia which stood for all the ecclesias everywhere, as
shown by the intimation appended to each message, that what was said was intended for
everyone having ears. Seven were chosen whose states differed, and who therefore called for
seven different messages, applicable to all the states in which professedly Christian communities
could be found.

Bro. R. Roberts, Thirteen Lectures
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CHAPTER 2

The Divine Message to Four Ecclesias

The seven messages contained in these chapters are not haphazard and formless, but are
carefully constructed upon a principle of symmetry and appropriateness. They are as
applicable in a general sense to ecclesias in all ages as they were in a specific sense to
the seven ecclesias who originally received them.

Each epistle is introduced by reference to a certain attribute of the Speaker, which
bore directly on the circumstances of the ecclesia addressed. The epistles are intimately
linked with the vision of Chapter 1 and as such, provide a comprehensive description of
what the Father desires to see in his children (Chapter 1) and compares this with what
he does see in them (Chapters 2 and 3). “He that hath ears to hear, let him hear.”

Verses 1-7: THE EXHORTATION TO EPHESUS:

“Remember from whence thou art fallen and repent”

The City of Ephesus was the Capital of Lydian Asia. According to Strabo, it was one of
the best and most glorious of cities and the greatest emporium of the proper Asia. It is
called by Pliny one of the eyes of Asia, Smyrma being the other: but now it is venerable
for nothing but the ruins of palaces, temples and amphitheatres. It was renowned for the
Temple of Diana (or Atemis) one of the Wonders of the Ancient World. Today the
whole town is nothing but a habitation for herdsmen and famers, living in low and
humble cottages of dirt, sheltered from the extremities of weather by the mighty masses
of ruinous walls, the pride and ostentation of former days, and the emblem in these of
the frailty of the world and the transient vanity of human glory. The light has gone out
and darkness is complete.

“These things saith . ..”

Verse 1: <. .. He that holdeth the seven stars in his right hand, who walketh in the
midst of the seven golden lampstands”

This title is drawn from 1:13,16. It represents the Son of Man (the Lord Jesus Christ in
the first instance) as the one who guided these Spirit-endowed elders of the Ephesian
ecclesia. It is nevertheless remarkable, that even though these men were in a most
privileged position and able to draw on the power of the Spirit which the Lord had
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Revelation 2

promised them (John 14:16-18, 26), they still left their first love. This teaches us that
the Lord is ever willing to help (whether then or now) but he does not force anyone to
act “like arobot”. Even Spirit-endowed elders could be carnally-minded if they did not
draw on the power which God was ever ready to grant them through his Son. Consider
Paul’s messages to the Ephesian elders in Acts 20:17-35, especially vs. 28-31 and also
Ephesians 4:1-16.

The Lord, who walketh in the midst of the ecclesias, is a discerner of the thoughts
and intents of the heart and through the Spirit Word is able to discern between that
which is soulish (of the flesh) and that which spiritual (Heb. 4:12,13).

It must not be overlooked, however, that the title “Son of Man” is representative of
one who has overcome the flesh through the Word of God and is equally applicable to
those “in Christ” who walk not after the flesh, but after the Spirit (Rom. 8:1-4). It is the
Spirit of Christ which must be seen guiding the eldership (or teachers) and walking in
the midst of ecclesias everywhere and at all times.

The implied lesson found in this title is that the Living Word must be operative in
the minds and hearts of the saints, to guide and control all their thoughts and actions that
the Spirit mind might be developed and the flesh crucified. Such a spirit walking in the
midst of the ecclesias will cause the lampstand to burn brightly as the oil of the word by
the process of combustion shines forth the light of the Truth (Mth. 25:1-13).

“I know thy works . ..”

Verses 2 and 3: ... And thy labour and thy patience and how thou canst not bear
them which are evil, and hast tried them which say they are apostles and are not
and hast found them liars: And hast borne and hast patience and for my name’s
sake hast laboured and hast not fainted.”

Ephesus was not an indolent ecclesia and they were very conscious of the importance
of upholding the Truth and combatting false doctrine. They were doubtless conscious
of Paul’s warnings (Acts 20:29,30) that false teachers would arise in their midst and
they were therefore continually on the watch for such men. They worked hard (“labo-
riously toiled”), they patiently endured in face of trials (or “tested” - Greek: peirazo)
those who claimed to be apostles but who were in fact liars.

They were indefatigable and were not deterred on account of their sufferings for
The Name. Altogether, a vigorous, active and consistent group of workers upholding
the doctrines of the Word of God. But . ..

Verse 4: ““... I have this against thee, that thou hast relaxed thy First Love”

The real problem at Ephesus (as with each of the seven ecclesias) is implicit in the
introductory title used by the Lord. The Spirit Word and power was not causing them
to grow in love (Eph. 4:15,16) because they were not allowing it to operate in their
lives. Whilst they were very busy “working in the Truth”, the Truth was not “working
in them” (Eph. 2:8-10) and the real answer for them was to allow the Son of Man to
guide them in all wisdom and spiritual understanding “unto a perfect man . . . making
increase of the body, unto the edifying of itself in LOVE”. Judaism is an ever present
problem and the seeds of it were well and truly planted in Ephesus. An ecclesia can be
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vigorous in work, sound in doctrine and active in the denunciation of errorists, but the
individual members may have ceased to be emotionally stimulated by the Word due to
their lack of application to it and therefore true sacrificial love (agape) is lacking in
their lives.

Verse 5: “Remember therefore from whence thou art fallen, and repent and do
the first works; or else I will come unto ihee quickly, and will remove thy
lampstand out of his place, except thou repent”

At this crises, when the Spirit addressed them through John, the Star Angel of Ephesus
was in a fallen state. They had forsaken their “first love”. Grievous wolves had secured
a foothold and were ready for every evil work. The opponents of Paul’s teaching were
among the presbyters and from them nothing but perversion of the Truth could be
expected. The abandoning of their first iove was the effect of their influence; still there
was scope for recovery. They had not gone to the extent of denying the faith or of
holding principles subversive of it. Hence, the Spirit exhorted them to “remember from
whence they had fallen” - to recollect the spiritual health they enjoyed when Paul went
in and out among them for three years, declaring to them “all the counsel of the Deity”’.
They were exhorted to retrace their steps; to put themselves in their original mode of
thought and disposition when in their first love and to do the first works, lest the Spirit
should come and remove from them the gifts he had bestowed; and so leave them in
outer darkness, a prey to all the wiles and ravening of the grievous wolves.” (Eureka
Vol. 1 Pp. 196,197).

The “first works” they were called upon to perform were not the works outlined in
verses 2 and 3 but the works described in John 6:28,29; Eph. 2:9,10; James 2:14-26 etc.
Without faith (which comes by hearing the Spirit Word) it is impossible to cause the
Lampstand to shine forth the Light of the Truth. The oil must be prepared and ignited;
all labour apart from this is futile. Such an ecclesia, is not fit to continue in existence
and therefore in line with the symbolism of verse 1, the Lord threatens to remove the
Lampstand out of his place. Historically, the ecclesia in Ephesus eventually suffered
this fate.

Verse 6 : “But this thou hast, that thou hatest the deeds of the Nicolaitanes, which
I also hate”

Although the Ephesians had left their “first love” and needed to repent and do the “first
works” they still had sufficient understanding of the Truth to recognize the works of the
Nicolaitanes for what they were and to hate such works. The word Nicolaitane is
thought to be compounded of the Greek “nikos” meaning to vanquish or overcome
(same word as “overcometh” v. 7,11,17,26 etc.) and “/aos” people. Thus it means
“vanquishers of the people.”

It would seem likely that the grievous wolves of which Paul wamed them in Acts
20 brought in the twin problems of Judaism and Gentile Philosophy. Paul dealt with
both of these issues in his letter to Ephesus and pointed out that they would destroy the
“unity of the spirit” if allowed to develop. (See also 1 Tim. 6:20; 2 Tim. 2:16-18).

Judaism taught “justification by works” (Cp. v. 2 and 3) and that righteousness
was attained by “abstaining from evil” (Col. 2:20-23). These symptoms could well be
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the basis of the problems the Lord refers to in this epistle. On the other hand Ephesus
was a centre of Greek culture and pagan worship and Paul's letter to them indicates that
there was the problem of Gentiles advocating a way of life that was vain and licentious.
A philosophy akin to that of the Epicureans (Acts 17:18) which condoned indulgence
in fleshly desires and was calculated to “vanquish the people” and destroy the ecclesia.

Whatever the real nature of the Nicolaitanes’ works might be, one thing is clear.
The ecclesia in Ephesus could recognize erroneous doctrines and practices and were
prepared to act against them, but they had lost the spirit and love of the Truth in a
positive sense and were not therefore a Lampstand shining forth to the glory of God.

“To him that overcometh”

Verse 7: ¢. .. I will give to eat of the tree of life which is in the midst of the paradise
of God”

This is an allusion to Gen. 2:9 but with a significant difference. In Genesis the phrase is
literally “the tree of the lives” - one tree capable of imparting life to many. (See Elpis
Israel, pp. 70,71). In Rev. 2:7; 22:2,14, it is literally “trees of life” or “wood of life”:
many trees possessing the one life. (See Eureka, Vol. 1, pgs. 207-209). The word
translated “tree” in these instances is xulon and is the same as the word “wood” in Rev.
18:12. It is a different word from that translated tree in Rev. 7:1,3; 8:7; 9:4. This word
is dendron and is correctly rendered as “tree”.

This understanding of the word xulon explains how, in Rev. 22:2, a “tree” can be
on both sides of a river and is therefore better rendered as “wood”.

“The inworking by which the nature of the resurrected body is changed so that it
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becomes spirit-body, or spirit, is the giving to eat of the wood of life. When the victor
has thus eaten he becomes an element of the wood, whose leaf shall never fade and
whatsoever he doeth shall prosper” (cp Psa. 1:3; Isa. 6:13, Song 2:3).

“Paradise” signifies “a garden” and occurs in Neh. 2:8 (“forest™), Song 4:13; Eccl.
2:5 (“orchard™), Luke 23:43; 2 Cor. 12:4; Rev. 2:7 (“paradise”). Read Eureka, Vol. |,
pg. 209-219.

To “eat of the wood of life in the midst of the Paradise of the Deity” is to be an
unfading leaf - an immortal possessor of the glory, honour and incorruptibility of the
Kingdom, which the God of Heaven shall set up in the Holy Land. It is to be one of the
priests of the Most Holy Portion of the Holy Oblation to whom it shall be said by the
King: “Come ye blessed of my Father, inherit the Kingdom prepared for you from the
foundation of the state” (Mth. 25:34).

Verses 8-11: THE EXHORTATION TO SMYRNA:
“Be thou faithful unto death and I will give thee a crown of life”

Smyma, situated forty-five miles north of Ephesus, is still a prominent city and
important sea port in Asia Minor.

There are no references to Smyrna in the Bible apart from these verses, but it might
be assumed that the gospel was introduced there during Paul’s three years in Ephesus.
Polycarp, a member of its Star Angel in the second century, was burnt at the stake,
because he would not call Caesar “Lord” and sacrifice to his divinity. Many of the
brethren suffered persecution and martyrdom at the hands of the authorities spurred on
particularly by the Jews.

SMYRNA The ancient Agora
“These Things saith . ..”

Verse 8: ... The first and the last which was dead and is alive”

This title is drawn from 1:8,17,18. It is particularly expressive of the principles of God
Manifestation revealed in Jesus the First One and His Brethren the Last Ones. Jesus as
the firstfruits of them that sleep (1 Cor. 15:23) is the guarantee of the resurrection of
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those who are Christ’s at his coming. The hope of resurrection has always been a
comfort to the saints of God (1 Thess. 4:13-18: Heb. 11:35-40), but particuarly in times
of persecution and suffering as experienced by the believers in Smyrna.

Compare this title with the exhortation and promise of verses 10,11. “Be thou
faithful unto death and I will give thee a crown of life” and “He shall not be hurt of the
second death”.

“I know thy works ...”

Verse 9: ... Thy tribulation and poverty, (but that thou art rich) and I know the
blasphemy of them which say they are Jews, and are not, but are of the Synagogue
of Satan”

Whilst they were physically impoverished on account of their loyalty to Christ, they
were spiritually rich in faith (James. 2:5). Contrast Laodicea (Rev. 3:17,18). There
were others, however, who claimed to be part of the ecclesia but were enemies of the
true brethren. These people spoke blasphemy (Greek blasphemia from blapto - “to
injure” and pheme - *“speech”) against the truth. They claimed to be Jews but were not.
In this book of symbol it is not to be supposed that the Lord is necessarily referring to
“he who is a Jew outwardly” but “he who is one inwardly” (Rom. 2:28,29; 9:6-8). The
true Hope of Israel (Acts. 28:20) is a hope centred in the resurrection of the dead at
Christ’s return and one which does not seek for present power or wealth (Acts 23:6;
24:14,15; 26:6-8). There was constant endeavour on the part of some to impose the
Law of Moses on Gentile converts (Gal. 3:2,3), attempting to establish justification by
works of Law. Such were blasphemers and perverters of the Gospel, enemies of the
cross of Christ (Phil. 3:18).

Whatever was the exact nature of the doctrine that they were promulgating in
Smyrmna, one thing is certain: they were opposed to the true brethren, whose hope was
in future glory at the resurrection, and compromised the Truth by not practising the
things for which they claimed to stand.

The term “Synagogue of Satan” is strongly suggestive of the fact that they were a
“judaising” element, although in the symbology of the Apocalypse it may not necessar-
ily imply that they were advocating a return to the Law of Moses, but rather that they
were having the same divisive effect as Judaisers had in places like Galatia, Ephesus,
etc. which prompted Paul to write to them.

They were a synagogue in the midst of an ecclesia. Bro. Thomas says: “This was
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‘the church’ in Smyrna as opposed to ‘the ecclesia of the Smyrnians’.
Such a group would undoubtedly place emphasis on present things (Judaism had
this tendency to concentrate attention on the flesh, Col. 2:23) and consequently the
theme of the Lord’s message to Smymna is implied in the title ““the First and Last which
was dead and is alive”.
The faithful in Smyrna are therefore encouraged by this title as it reminds them
that present suffering is not to be compared with the future glory (Rom. 8:18,19,28).

Verse 10: “Fear none of those things which thou shalt suffer: behold the devil shall
cast some of you into prison, that ye may be tried; and ye shall have tribulation ten
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